Preparation, Killing and Commnion

An anthropological and scriptural exploration of laaacrifice, the

priesthood, and the Christian nation

By DavicdRce MD (1)

Sacrifice is the oldest form of religious actidh).[t is the first
recorded act of the first men born after the faliterally means “to make
holy.” It is a defining liturgical practice of hung tribes as well as a central
ritual enactment in more urbanized pagan civilagi Anthropologists of
communal life and religious practice insist that gower to kill and respect
for life need each other. Or as Paul wrote, “withibwve shedding of blood,
there is no forgiveness of sins.”

In surveying cultural forms of sacrifice, threemkents emerge:

1) A preparation or seitaside
2) A killing—often tabooed “the
unspeakablé act

3) Restitution and comnami



Why sacrifice?

But why this ubiquitous act? G.K. Chesterton dagsstory of life is
found in the recurring themes of fairy tales whinghcalled “the ethics of
Elfland”. One of Elfland’s ethics is that everyriatale assumes there has
been a catastrophe — a terrible shipwreck long Aga.conference on the
meaning of sacrifice in the Christian liturgy a gtiener asked the panel
why God needed sacrifice. If only the Trinity eridt-- would there be
sacrifice? If there had been no rebellion agaimstTirinitarian communion,
there would be no need for sacrifice. Sacrifice o me a pivotal act in
moral history because there has been a shipwreck.

The originalcommuniowas disrupted and it is important to remember
that the first disruption was not by a human iraedgn but by an angel in
the heavens. Before there was matter and certl@ityre there were any
human beings — there was a rending of the moraleuse. We were
created late in the middle of a great spiritual aad dropped in a protected
garden at the edge of its battlefield. There isiBege because there has been
a disruption otommunio Humans participate in sacrifice because we were
alienated from the state of original communion wirensided with the
Great Deceiver instead of the Living God.

A separation and a killing are necessary becaugmal sin does not
simply diminish our faculties. Original sin hastlas in an actual state of
captivity. Our first parents left the garden toegniprisonment by a jailer
who did not allow their offspring freedom just basa the kids were “not

old enough to sin.” Sacrifice is necessary bec#usavorld is in a certain



condition that only sacrifice can resolve. “Throwtgath he might destroy
him who has the power of death, that is the dendl deliver all those who
through fear of death were subjects to lifelongdaae.”(Hebrews2:15)The
state of the world which requires sacrifice cartmotunderstood if all the
actors in the drama are not named. If the Prindaexfis a character who is

real, then “sacred violence” is a category whichnea be dismissed.

The setting apart-the elect

The first element of every sacrifice is a separatian election - a
setting aside. This can be a setting aside of spatee garden, the ark, the
mountaintop or the temple. It can be the settindeasf a special time - the
morning or evening sacrifice, the weekly offerimyghe yearly atonement.
It is a setting aside of the spoken word by silemcthe eating of flesh by
fasting. Throughout scripture there is a settindeasf both victims to be
sacrificed and a priesthood to do the sacrificestFiorn males, whether
animal or human, are picked out of the herd alltitme. The Nazarite was
set aside for God for a period of time. He absthiinem hair cutting, wine
drinking and touching the dead. (John the Bafamuel, and Samson were
all life-long Nazarites). The Jews are a peopleasgte - a chosen race. The
sign of the covenant with Abraham was a selectungod “every male
among you” for circumcision. The Levites were stddoout in the place of
the first born males. “They are formally assignedne from among the
Israelites: | have taken them for myself in pla€albthe first issue of the

womb, of all the first born of the Israelites. Favery first born among the



Israelites, man as well as beast, is Miriduim 8:16-17

There must be a setting aside because life agat fis profane and
the purpose of sacrifice is to transcend life ase®it and restore sacred
order. There is some thinking in Christian cirdiest the whole category of
sacred and profane and the need for a “setting"dpas lost its meaning
because of the Incarnation. Without engaging thelevargument here let us
remember that in the last hundred years there hage threex cathedra
statements of the Church. Two of them are “settisige” decrees and one
establishes the authority to make such decrees.

The setting apart of the ultimate sacrificial ptiand victim begins
with the Ark in which he is carried. Mary was spt# in a spectacular
sparing from both the stain of sin and the decayeaith. From the moment
of her conception to her last breath of earthlyshe spent no time a
prisoner of the Evil One. And it may well be that ho better purpose nor
future use is papal infallibility to be employed.

The Church through Peter countered the transgeepsofanity of the
modern age by authoritatively reminding man of “te¢ting aside of Mary”
as the most personal and sacred of spaces wheoedamir King and Savior.
So assert the matured Marian dogmas of the ImmicGlanception and
Assumption.

And as if to balance Mary at the foot of the cragth John, the Holy
Spirit manifested in the same age the apostolicegg of the ones who were
to “behold thy Mother.” The Holy Spirit caused aigathering of the males
who have been set aside down through the agesv® e priestly function
of the apostolic Church. This time the sons of Leidinot skip the census —

all the earth’s bishops were summoned to be couiitaéd body of celibate



men were drawn together in a single space withished of one another by
the Holy Spirit in that great spiritual Pentecokthe First and Second
Vatican Councils. The Church represented most tmfiyner bishops in
council with the Petrine Bishop (all of whom havedly sacrificed their
own offspring) once again answered God’s ancientroand: “You shall
not put off the skimming of the first yield of youats. You shall give me
the first born among your son€%od 22:28

When men are set aside as a special group timewicaic one
another’s unbridled appetites and sink to the asesggeneracy. Adult males
are also capable of loving some common good artthgrtheir protective
Instincts to cultivate some sacred space or cotpadantity to be cherished
in common. This is almost always identified as f@me—the country, the
motherland, Lady Liberty, and in catholic cultur®aria, animaand
ecclesia.

Man’s affinity for degeneracy needs little renen-- “locker room talk”,
the fraternity as animal house, the “gay bathhoube’ destructive mobs
after soccer games, the bloodlust of the revolatigpfrench fraternity, the
brutal systematic raping of the women of Berlinthg Red Army.

But what of the other capacity — certainly faeramental goal of
Catholic priestly culture. This capacity is hint#dby the stoics in which
manly self discipline cultivates a sense of intetyowhere resides the
human soul. The classic painting of the ideal effinench revolution was
“The army of 500,000 - an all male army of freempotecting in their
midst a female statue of France and a constitwtiotten on two tablets of
stone.

The all male priestly group at an altar (precisedgause there is no

female in their midst) has the capacity to elicitiaterior space - the temple,



the tabernacle — the meeting place of the individunana and the corporate
ecclesia. It is the nature of the male group ta all eyes outward (with
priests - upward to the Father) and so encircleespratected inner sanctum.

Because the all-male group in its public ritueh@ment is not linked
to individual wives or offspring, there is a pubdind inclusive nature to the
social protection offered. The all male group aesatn interior space that
socially protects the widow and the orphans as agilives. This fraternity
of fathers spiritually extends the father’'s welcogharms to the prodigal
son. This setting aside of the priestly males &at a tabernacle where God
might dwell among us unites our memory of the Levitarrying the Ark to
our experience of concelebration to our hope ferabming of the new
Jerusalem.

While this setting aside of celibate males toldsth an interior space
where the human and Divine might communicate isahragacteristic of the
Catholic priesthood, there is another seldom coplatad dimension.
Remember David encountering the priest and askingpbd for his men,
“Now then what have you at hand? Give me five lgavkbread or
whatever is here. And the priest answered Davidalile no common bread
at hand but there is holy bread; if only the youmgn have kept themselves
from women. And David answered the priest, ‘oftaitrwomen have been
kept from us as always when | go on an expeditio&vessels of the young
men are holy; even when it is a common journey; haveh more today will
their vessels be holy?’ So the priest gave hintHbly bread for there was
no bread there but the bread of the Presen¢eSamuel 21:3-6)

David reminds us that preparing for war is alseting aside - a
making holy of the men before their sacred dutkedraining from sexual

contact with women is a preparatory act of war. Mlater in Scripture we



find a similar band of men, “who have not defilbémselves with women.”
They are introduced as the eventual conquerofsedbéast and the dragon.
John describes them: “Then | looked, and lo on Mdion stood the Lamb
and with him a hundred and forty-four thousand Whd his name and his
Father’'s name written on their foreheads.” These famg a new song
before the throne” that no one else could learm ONe could learn that
song except the hundred and forty-four thousand kdtbbeen redeemed
from the earth. It is these who have not defilezshtkelves with women, for
they are chaste. It is these who follow the Lamlergiier he goes: these
have been redeemed from mankind as the first ffont&od and the Lamb,
and in their mouth no lie was found for they aretlgss’(Rev 14)

Again the setting aside of the first fruits, timstfsons to follow him
into the final battle in order to protect the wonvamo had fled into the
wilderness after the dragon had “stood before thman that he might
devour her offspring when she brought it forth.”

Another reminder that it is often men shaped ljldoavho best cultivate
the interior is the centurion’s gift to our lituogil life. Before we receive Our
Lord we repeat the Roman soldier’s words, “Loranl mot worthy that thou
should come under my roof.” Christ marveled atfdith of this man who
was both subject to authority and who knew howite grders.

It is no coincidence that a clerical culture o€ifiats bred the sin of
pederasty. Neither is it an accident that the Clwis suffered the little
ones unto him chose fishermen as his companionb@mared centurions as
his heralds of faith. It is a centurion who, in th&lst of Good Friday’s
midday darkening, uttered the simple creed of théulim. And it was a

soldier who was our Gentile forefather in faithdes many “from the east



and west to sit at table with Abraham, Isaac awdl¥a We come to that
very table with the centurion’s words on our lips.

This then comprises the first element of sawzifi- the election of the
men, the setting apart—a setting aside of the mdrtlzen a setting apart of

the interior space where events both terrible avlg $hall occur.

Sacred Killing - the unspeakable act

In the anthropological study of sacrificial ritaat is the killing act
that is most shrouded in mystery. Christians stitte. How seldom we
acknowledge that it is not a necessary evil buig@essary act which
bloodies a nation’s sword. And who explains theoldldrenched history not
of Islam but of the Church herself. We speak heteoh historical excesses
of churchmen but of the event which defines use-Raschal mystery. There
Is something about the sacred killing that is Hubesi awful and awesome,
seeming unspeakable and thus often spoken of imihenetrable language
of the last book in the Bible. But there is alswaalition of simple biblical
clarity calling on the blood of the lamb — a clgnieceived more readily by
“Christians of the South” than in the more antiggpéss virile and pacifist
North.

So let us speak of men and killing. Before watddhe wedding feast, there
Is a battle to be fought. Blood will be shed anegts will be in the middle
of it. And if it happens that nations draw bloodldhe priests are excused
from those duties, it is not because they are tdp to shed blood. The

priests are being saved for the final killing oé tthefinitive enemy of the



kingdom -- the horrible beast, wounded but notsyaih who sets nation
against nation and a man against his brother. E€ovds a “murderer from
the beginning'{John 8:44)and "Whoever sheds the blood of man, by man
shall his blood be shed; for in the image of Gosl Bad made
man.”(Genesis 9:6)

When God spoke the ten words that bound Israeinohte ordered
them to worship Him above all others. He commaratedrdering of both
language and time to honor Him. He then turnelkations among men and
commanded filial piety to father and mother. Hrsticommand of human
relations that steps outside the family was: “TRtalt not Kill.” So when
we speak of killing there can be no nonchalandasiorical perspective that
lessens the gravity of every slaying. At the same tthere is no indication
that the commandment was violated when the nasiael engaged in wars
under God'’s order or priests executed men who tadléhe law. The picture
that is drawn is of a nation continually at wacteate a space where God’s
name might be glorified. All the men even the staae implicated in the
blood of the original covenant:

“This is my covenant which you shall keep betweenand you and
your descendants after you: every male among yall Isé circumcised.

You shall be circumcised in the flesh of your fddas and it shall be a sign
of the covenant between Me and you. He that istelgis old among you
shall be circumcised; every male throughout youregations, whether born
in your house, or bought with your money from aosefgner who is not of

your offspring. So shall my covenant be in yousffien everlasting



covenant. Any uncircumcised male who is not circisext in the flesh of his
foreskin shall be cut off from his people; he hesken my covenant.
Genesis 17:10-14

Abraham was promised the land of Canaan. He woallidhé father of
a multitude of nationd.ater (Gen 17:23-27)e is circumcised with all his
slaves and his first born son - Ishmael (mothex:Efyptian slave woman-
Hagar). Abraham submits to circumcision at 99. labihwas 13. Isaac will
be circumcised on the eighth day.

All males are marked for sacrifice. At the birthvoses and the birth
of Jesus -- all the Jewish males of their birtharblare slaughtered. Israel is
freed from slavery as the angel of death passastbeg homes, but only at
the bloody expense of a year old male lamb witldernish. For the
Egyptians the cost was higher: every first bornemalwhether of Pharaoh
or of prisoners or of the cattle -- was taken.

The day the Israelites escaped from Egypt, Godwamidled that all
first born males of man or beast be consecratbéimoHe established the
remembrance of the Passover and allowed slavesiath®een circumcised
to eat of the meal. Sojourners were not alloweektioof the meal unless “all
his males be circumcised then he may come neakesmlit.”[Exod 12:48)

Just after God had told Moses that the slayindp@first born would
be the final punishment for Pharaoh’s hardenedth€ad threatened Moses
for not following the Abrahamic tradition. “The Labencountered him at
night camp and sought to kill him. So Zepporah tadknt and cut off her
son’s foreskin and touched his leg and said, ‘yeutiauly a bridegroom of
blood to me.” His wife’s fast action saved thenodthad a claim on the

males and spared them their young lives only iy there circumcised. But



this is still a marking for sacrificial duty - thvgill not be the end of the male
blood oath.

When Moses descends from the mountain with the Ten
Commandments and finds the calf and the dancirasked, “Who is on the
Lord’s side? Come to me.” And all the sons of Lgathered themselves
together to him. And there the Levitical priestdawas born with each man
ordered ... “and slay every man his brother, aredyermnan his companion,
and every man his neighbor.” Three thousand mee glain. In a bloody
ordination which cannot be insignificant for ourmoday, Moses said,
“Today you have ordained yourselves for the sergidhe Lord, each one
at the cost of his son and his brothe(EXodus 32:26-29)

The priesthood would not be a simple hereditatgmsion of kinship
groups or private friendships. It was built on dical ordering of male
loyalty to God through Moses. Adult males must afsvhe willing to
sacrifice kinship bonds for obedience to God.

The Levites now took the place of the first bosritae consecrated. In
the book of Numbers, there was a census of théiffigimen - counting all
males over twenty. The Levites were not countetith’ other men were
encamped in a circle under the standards of tathef's houses. But the
Levites were in the center around the tabernactestimony. They were not
counted in the males over twenty - these were @slbécause they
constituted the nation’s fighting force - “every mable to go forth to war in
Israel.” The Levites were charged with the tabelmaad its furnishings.

While they did not fight in the outer perimeteryheere still empowered



with lethal force. And if “anyone else comes neashall be put to death.”
Numbers 1:51

Aaron and his sons were even closer to the cefhtée tabernacle in
their prescribed duties. The desire to mimic a tioét is not ours to play
once again reared its head. Korah, the dissatitkede, led a rebellion
with “two hundred fifty leaders of the congregatidmsen from the
assembly - well known men”. These were able mempstent men, well
regarded men. Their protest to Moses and Aaroraliasniliar ring.

“You have gone too far! For all the congregatioa laoly, every one
of them, and the Lord is among them. Why do youtgxairselves above
the assembly of the Lord.” The next day after Mosamed men to depart
from Korah “the ground under them opened its mauriti swallowed them
up with their households and all the men who betohnip
Korah..."(Numbers 16:3)

The Lord reaffirms the Aaronic high priesthoodwiihe blooming of
the rod of Aaron and the Lord reminds Aaron thatgis will bear iniquity
in connection with their ordination. He reiteratls lesson of Korah: “ |
give you the priesthood as a gift and anyone els® @ames near shall be
put to death” Numbers 1§. So we have the picture of two corporate bodies
of male warriors — one on the outside ready tolaowars of Israel and one
on the inside ready to defend the tabernacle.

The same arrangement holds after the forty yesemr experience in
retribution against a cowardly generation of mem\iought the giants in
the land of Canaan were too formidable for the Godrael. God waited for

the generation who did not trust him to die anchtakowed the crossing of



the Jordan into the Promised Land. The priestsechthe Ark of the
Covenant but they are under the command of Josheaational leader,
who is in communication with the God of History. Wthe priests tended
the Living Presence of God among the people, itdestiua who was given
authority in the practical problems of entering &aking the Promised
Land.

God authorized his command: “This day | will exgdu in the name
of all Israel that they may know that as | was witbses so | will be with
you.” And so Joshua ordered the priests to apprdaehver Jordan and
when their feet touched the river the waters wallp@nd the nation passed
through the waters into the Promised Land... Tiaeslve men from all the
tribes took twelve stones from the Jordan wheregotiests had stood and
made a memorial. And the Lord said to Joshua “Conthtlae priests who
bear the ark of the testimony to come up out oflttrelan.”(Joshua 4)

Once in the Promised Land, out came the flintestcand the
circumcising of all the nation was done. Everyori®viad come out of
Egypt had been circumcised but this was a whole gveration born in the
wanderings and now consecrated again.

When Joshua was by Jericho he lifted up his éiehold, a man
stood before him with a drawn sword in his hand doghua went to him
and said to him, ‘Are you with us or our adverssieAnd he said, “No, but
as commander of the army of the lord | have nowebind Joshua fell to
his face on the earth and worshipped and saidg ‘ihat does my lord bid
his servant?’ And the commander of the Lord’s asaigl to Joshua, ‘Put off

your shoes from your feet for the place you stanably.” ” (Joshua 5:13)



As General Eisenhower once said—"Never make wanger. Go to
war in prayer.” Once again Israel assembles itggkf the armed men going
first, the priests blowing trumpets and carrying &k, and then an armed
guard in the rear. Jericho is destroyed. Exceptifemharlot who had
befriended the Israelites, the entire city “men amanen, young and old,
oxen, sheep and asses” met the sword. The saoiethee is not peripheral
to the narrative but at the heart of the story.

But wasn't that the Old Testament? 1,300 yeags |#tere is a new
sacrifice outside the gates of Jerusalem on Goégothll. Will the killing
be reversed by the Father who offers his Son forifsge and the Son who
freely assents to the killing? Will ordering Peteiput down the sword
reverse the cycle of violence by assuming the ueebea posture of a
suffering servant rather than a conquering KingdDithis radical
redefinition of a non-violent Messiah scatter hesvildered followers? To
be washed in his blood, are we now absolved dilatid letting in the
future?

For once in history, the ultimate alpha male ditl@xercise his
prerogative. He suffered instead of inflicting pdite healed the man
wounded by his compatriot and allowed his mende.fHe even assented to
the horrible separation from his Father when h& wothe sins of the world
and all the alienation they bespeak.

And yet that pacifist hope is not quite what hapgze It was a
centurion still armed who says “truly he was the e6God”. And when the
temple veil is torn and the earth opens up, treeefury, some violence

occurs that we cannot see...



“...that is through death he might destroy him was the power of death,
that is the devil and deliver all those who throdigdr of death were subject
to lifelong bondage.Heb 2:14-15

Jesus told Peter it would not be Jewish pries&8amnan soldiers that
he would fight. His kingdom was beyond their jurcdabn. They were not
quite the proper foes. So he bore their infirmiaesl forgave them because
they did not know what they were doing. But He knelaat he was doing ...
and His fury was a destroyer. “Dying, you destrogaddeath.” says the
Liturgy. He was killing. He killed death. He wasadiing blood - not just his
own. He wounded the horrible beast that now dalld, but the wound is
mortal.

So, might we announce the killing of Satan on Hadyurday even
though the beast still prowls? We know that befdoéy Saturday, the agony
in the garden was not just a suffering by Chrigtédou“agon”™— a contest --
the beginning of the Paschal struggle with the BEwie. And when Jesus
was tempted in the garden, it was not to run froenkiattle but to wage it in
his own way. Still, he conceded to His Father — t‘Nyy will but Thine be
done.” That Christic fiat initiated the mortal waliwe know the Beast still
carries, but for now seems healed. And we knowgbatetime in the future,
“...behold a white horse. He who sat upon it isechfaithful and true and in
righteousness he judges and makes war... He isrcedobe dipped in
blood and the name by which he is known is the Wadr@od... And the
armies of heaven followed him. From his mouth issasharp sword with
which to smite the nations and he will rule thenttwa rod of iron. He will
tread the wine press of the fury of the wrath ofiGme Almighty. On his
robe and on his thigh he has a name inscribed, &likgngs and Lord of

lords. . ...and then | saw an angel coming dowmfr@aven...and he seized



the dragon, the ancient serpent who is the dedlSatan and bound him for
a thousand years and threw him in a pit and slarndtsealed it over him
that he should deceive the nations no more tilkhlo@isand years were
ended. After that he must be loosed for a whilearid when the thousand
years are ended, Satan will be loosed from higprad will come out to
deceive the nations which are at the four cornetiseearth...but fire came
down from heaven and the devil who had deceiveshtivas thrown into the
lake of fire and brimstone where the beast anc fatsphet were and they
will be tormented day and night for ever and evéren Death and Hades
were thrown into the lake of fire. This will be teecond death - the lake of
fire.” (Revelation 19 & 20 read in the last days of thetlirgical year).

So theras a killing by the sacrificed one — an unspeakabteoé
Killing - initiated with the struggle in the desettimaxing during the
crucifixion and resurrection, and to be conclugnempleted in the last
days. Christ has died, Christ has risen, Chridtagine again -- all three of
those statements are about killings — the sacrdfdéhrist, the destroying
of death, and the final slaying of Satan.

But still we have not faced the most wa@ble killing. For who
really killed Christ? Because he freely acceptaddaath should we stop
asking who killed him and just rename the actedissscrificial love?
Certainly Christ’s acceptance of unwarranted suftewas a revolutionary
and transformative act. Certainly his absorptiomiofence commands
imitation from Christians in both everyday life amire heroic acts of
witness. And yet.. the event was not his alone. Wilked Christ? The
Jews? They claimed more than a little respongybilitet his blood be upon
us and upon our children.” The Roman soldiers? &ywavitness could not

be more clear—scourging and crucifixion were Romets. Each one of us



with our sins? That is a well received traditiortlod teaching church. Who
was the authority who commanded his death? WakaieP No matter how
well he washed his hands he could have freed hdrharsent him to his
death. Yes there at the scene were all the gunégs amplicated in the death
he freely allowed. There was Pilate and the Jewlslan Romans and each
of us but who sacrificed Christ? “Christ Jesusmt count equality with
God a thing to be grasped...he humbled himseltaedme obedient unto
death even death on a cross. Therefore God haly leighited Him...” Who
killed Christ-who sacrificed Him? “For God so lav&he world that He
gave his only begotten Son.J6hn 3:16

Restitution and Communion

The anthropologist presents us several imagesrmfrainion and
restitution. He sees the hunting tribe foresweacmgtact with females in
preparation for the male bonding of the hunt legdmthe kill and
culminating in the eating of the flesh of the anlisecrificed. There may be
certain parts of the animal which can be eaterhbyhunters only. The
remainder of the kill is available to the tribe kdome.(4) Another notion is
that when man was hunted by predator animals,fhthkeweak and
wounded to keep the predator busy while the gragpmed. Later in a
ritualistic redramatization of this sacrificial dean animal is sacrificed and
eaten to make communion with and apologize to ttnvwho died that
the tribe might live.

It was no little cultural revolution when adult les—the strongest of
the group built their honor code and status systerthe willingness of the

adult males to face the predator instead of thrguie weakest member to



be devoured while the tribe ran. The heroic waridtures maintained
communion after the death of a hero by granting dikmd of immortality
“by keeping his name on the lips of men.”

Christ’s sacrificial death was just such a cultvexolution except it
occurred on a cosmic stage offset by an etern&gosaand. What was
restored is sonship. Adam was called to be thevedison of God. He was
destined to dominate the earth and engage theJealwho prowled that
earth. He never got out of the garden, fallingigflist encounter with the
enemy and leaving his descendants to make theiimeryemy territory.
Christ comes to reintegrate fallen man into a npemréect sonship which is
his relationship to the Father in the Trinity. Aftee Son becomes man and
takes on man’s alienated status (“becomes sinaasgays) Christ returns
to the Father’s household sitting at His right hafite Beloved Son’s return
Is a reconciliation with the Father not becausthefSon’s rebellion but
because he is bringing fallen sons (as adoptethén®t back into the
household. The Son is returning to the Father noed in a new way with
physical matter and human creation. He is both Kihgll creation and He
Is incorporating the “personalization of mattertarHis one Body. This is a
cosmic transformation of all matter hinted at ia feal Presence of the
Eucharist. Christ is coming home to the Father ateainful separation and
he is bringing friends home for the feast. (Toyf@ppreciate these central
Christian relationships one must forgo the sponsalear family as the icon
of kinship. This is not a call to leave one’s waflerelinquish all spousal
iImagery. However the father’'s household is orgahem®und a different set
of relationships than dad, mom and the kids. Theer® more common --

good natured -- wrong headed error in the modeagination. It



domesticates our understanding of Scripture, péifeshas well as the nature
of the Church and the Kingdom of God.)

The primordial relationship which governs dlreality is a Loving
Father and His obedient Son. This is not at alia@lvif one depends on the
psychology of Freud or the cosmogony of the andiémeeks. Quite the
contrary. Freud saw social relationships emergiamfan original rebellion
of a brotherhood of sons banding together to kal father and gain sexual
access to the females of the group. The Greekmaltigyths (Theogony of
Hesiod 750BC) tell of Kronos plotting with his methGaia against the sky
god, Ouranos, and castrating him. Kronos and bismgs, the Titans, will
be overthrown by his son Zeus and his siblingsQlympians. So much for
filial piety and obedience deep in the Grecian sthioman.

The obedience of the adult son to the father hadexd past in human
history but it is intrinsic to the Father and Sarthe Trinity. To draw man
back into this ordered relationship was the missib@hrist. To confuse and
frustrate the rule of the father (to overthrow athy) is the plan of Satan.
Original Sin, said John Paul Il, was a rebellioaiagt fatherhood. Divine
filiation then is a restoration of men to sonshigler the Father by being
united with Christ. When we say there is no maléarale in Christ it is
because both males and females are brought inshgotihrough Christ. We
can say “Our Father” not because of our relatigmghih each other as his
creatures but because we have been adopted bycwuporation in the
beloved Son who is the only one who properly ddlls “my Father”. The
communion that is being restored by the paschaifg&cthen is a son to the
father and the Son presents himself both as ampocated body (the
Church) and the King of kings ruling the nationeeTKingdom of God will
be perfected when the light of the nations (ther€iiu Lumen Gentium)



and the nations are reconciled under Christ theg Kiho returns all to the
household of the Father. This will not be merehjstorical political event,
but a cosmic one. It will be a public event in saion history with cosmic
“weather events” as well as corporate nationalractowill not be everyone
lining up as individuals and saying yea or naydsu$. The Second Coming
Is not simply a replay of all the deaths that waefore. The Final Judgment
Is not a simple arithmetic addition of personalgonts We are all going to
be judged but something bigger - more cosmic, morporate, and more
historical will be occurring and the Catholic ptiesod will have some
crucial role in the drama.

“Being Christian is not the result of an ethical chwe or a lofty
idea, but the encounter with an event, a person, vith gives life a new

horizon and a decisive direction.” Pope BenedicOeus et Caritay.

If the Pope’s words are true of our encounter \@kinist in history
and the sacraments, imagine how much more eartteshg (and yes,
frightening) will be the encounter in the end. Ghdid not say “Be not

afraid” because things are not scary.

The apostolic brotherhood — the communio strongkah death

The sacrificial death of Christ and the mortal wding of the Beast

allows a space on earth for the Kingdom of Godeanstituted. “As my



Father loved me so have | loved you. A new commamdrhgive to you —
love one another as | have loved you.”

It was a great shame to the men who loved Chregtwhen he was
attacked they ran. He had denied them their usagloffighting and they
scattered. So what a relief that He returned and g@em another chance to
show their courage and prove the loyalty that defimasculine fraternity.

The new Israel was a kingdom that was not ofwadd. It would
have an entirely different orientation than thetpz! kingdom they had
envisioned. It would be centered on a miraculoasvidnich they withessed -
Christ’s resurrection and it would predict a certict which He had
promised -- His return as a King. To confirm theile as witnesses they
would be sent special help that they did not havketime of their first test.
The Spirit would come to embolden them and spiliyuaite them for their
mission. They would definitely be warriors but ntvey could better see the
horizon of the battlefield and the true enemy wheytwere called to
confront. They were given the power to forgive sansl cast out demons.
They were given the second chance of the soldierhés run from fire - a
chance to requite himself at his brother’s sidthanface of the enemy. And
with the Holy Spirit, this time the apostles do fant. Almost all of them are
martyred proclaiming the gospel.

Their spirit inspired Shakespeare 1600 ykdes:

“We few, we happy few, we band of brothers, Fotdiday that sheds
his blood with me shall be my brother.”

They drank from the blood of the new covenant #wedchurch was
built on this brotherhood of sacrifice. The Twelvere constituted as a new
Israel. So constituted, they define the public abtar of the church. (In
Judaism, there were certain prayers that could lealgerformed by a public



body — a quorum of Jewish men - a minyan.(4) Thhoug Jewish history
— the men ordained as the leaders or represergatoudd and did act in the
name of the body as a whole. The “men of Judalecsedl David their
leader and then later the “elders of Israel” canéid the anointing by
Samuel, which made David king.)

The Twelve still had work to do because on thaiyHsaturday, Christ
did not obliterate Satan. He rose from the deadodieded his friends a role
in the hunt. St. Irenaeus taught that God had deeel exactly the kind of
world with just the proper amount of suffering astdfe that was most
conducive for soul maturation. The world he said waveil for soul making.
Participation in suffering and struggle was necgska the task to be done.
Christ allows men to complete his sacrifice — td &alits perfection by
incorporating us in His definitive act. It may ri@ve looked like it from a
Roman coliseum or in a Communist gulag or the tsreEKatyn or the
Mexican persecutions, but we have been invitedattiggpate in a clean up
operation against an enemy already defeated. Befemted enemy he has
tortured and killed a lot of our people and thabishe shame of the nations
who have not helped to bind his flaying tail. Thetdred faithful Christians
are martyrs who honor the church and give glorg¢haist. But every
innocent who dies by the tyrant is a shame to tlebsis who are given the
duty of the nations. Every time a temple of Godasecrated it is a shame to
those of who are charged with the walls of Jerusalen who are born
into strong nations should not be carefree abaus#butary spiritual benefits
of African and Asian martyrs.

The nature of the new communion which was madsiblesby
Christ’s sacrifice is a love that lasts foreveisla love that confers

immortality. It is theosis -- becoming part of tleee in the Trinity.



The first sacrament of this love is the priesthaduch keeps Christ
present in contemporary life. As Nancy Jay poirgetlin her outstanding
feminist critique of paternity and sacrifice — tmales build a relationship
which they say will replace giving life througheniale. They invite young
males to participate in the all-male ritual anditheast: The conjugal love
with a woman will yield a body which can only liedifetime...but join us
and you will live forever.

Professor Jay describes this with a protest irnvbiee and at the end
of her book she says in modern times no one belithis anymore.
Sometimes the best way to describe something sebyng the phenomenon
as a true outsider. The feminist who finds thisn@sedulous has described
the apostolic strategy in a far clearer language #ny bishops’ conference.
This is because she employs sexual language ifteveniticize. Christ is
incomprehensible if one cannot explain the relaiop of immortality to
love. Christ has loved his all male band of amssith a special way. This is
irrefutable and it does the church no good forttisbops to speak a neutered
language while the feminists and “queer theorist&r their wounded
critiques of the all-male same-sex relationshithatheart of the Church.
The Church is built on theghilia of adult men not therosof an adult man
and woman. That is a fact of salvation history #tr@lsooner we embrace
Christ’s plan and stop apologizing for it the soothe light will dispel the
darkness.

There is also an “elect” in Christ's ordering bétloves. Christ loves
his apostles in a way that those of us who aréistiops or priests or
deacons do not share. The mystery of election woes through salvation
history. All Christians are the beneficiaries asthew love that restores

creation to the Father’s household. We are incatgarby baptism. We



Catholics come closer in the Eucharist and are speeifically
incorporated in a particular church under a logsthdp in confirmation. Our
sacramental life does not originate from baptisitnftmm Holy Orders and
the Eucharist which inextricably binds Christ apadstolic church. This
communion of men at the heart of the church has bersted by the foulest
of tongues into some other perversion. This strétebe core of the church
because the church is about love bec@ees est caritas

The stammering of an all-male clergy in defendimg masculine
character of Christ’s ordering of love is as tronglas the sick miscreants
who have befouled the air with their accusatiohss. s if we are amplifying
Peter’'s bad night with the maidservant in the g@rd with thirty years of
timorous churchmen being hectored by accusing fistsinCertainly Peter
does not appreciate this reminder of his treactseesening with this
prolonged and pathetic replay. As if that is natwegh the “scholarly queer
theorists” now have offered their own sick twistioigthe life of Christ.
Especially their distortion of the father-son lawkich Jesus showed to John
demonstrates again how closely linked are the mraktons of
homosexuality and incest. The great obedient fitiaé that John had for our
Lord and the obvious attentiveness and listeniragtiee brought to the
Fatherhood discourses in thé"ahd 18' chapters of his gospel should
inspire us all. Yet with hardly a whimper from cbhlamen this relationship
becomes so contorted in the modern mind that agpn&eeption of the
salvific meaning of apostolic brotherhood is sesigicompromised.

Just as God called Israel his first born son (E4@2) so Jesus looked
on John, the apostolic church at the foot of tlesgrand orders his beloved-
“Son, behold thy mother.” If we do not understand kove relationship

which forms the church — the twelve stones uporcivithe city is built



then how will we know what protective love we hdeng baptized into.(2)

Pope Benedict described the relationship thattunst the Church:
“The Lord has placed his hand on us. He expredsedeaning of such a
gesture in the words: ‘I no longer call you slaves;ause a slave does not
know what his master is doing. | have called yeenids, because | have told
you everything | have heard from my Father’ (JobriL’). | no longer call
you servants, but friends: In these words one negkt see the institution
of the priesthood. The Lord makes us his frien@seltrusts everything to
us; he entrusts himself, so that we can speakmsth ‘in persona Christi

capitis.” What trust! He truly delivered himseltenour hands.”

The Eucharist: Apostolic communio draws us into theve of the Father

Anthropologists describe a community’s highestaitas “a
performative status act.” It is an act which rityakstores the proper
relationship between the human and the divine Gkorstians we would
have to somehow be present for an act that reincatgs humanity in the
love of the Trinity. Only by being present at tletual act which reinstituted
the proper relationship of God and man could waegs “the highest
performative status act”. So is the paschal mysteryis the Mass!
Through the priest, we are joined in this act &f Tminity by being
incorporated into the Son and allowed to hearp‘langer call you slaves,

but friends.”



Oratre fratres-Civic Friendship and the Christianation

If my kingship were of this world, my servants wadight... (John
18:36)

The communion that has been restored between @bdhan is a
return to sonship centered on Christ and the Tw@y@s the Father loved
Jesus, so Jesus loved them and commanded thdbtteegne another. The
church is engaged in battle establishing the kingddGod and we fully
expect that our priests bear the brunt of thistsjair battle. But in the world
-- for now -- the sword of Peter is sheathed. Térw@twarion however was not
disarmed by his act of faith. As the Church hasvgrthrough the centuries,
men who are shaped by the brotherhood of the claoubht to baptize the
two natural communities that men form — marriagaifg and the
city/nation{5}

Early in the life of the church the sacramentahogamous male
female character of marriage was confirmed. Ordgetie life of men in
public has been a bloodier dispute. The naturalégeay of men to live in
social community informs the Church’s consisteatteng that men have an
obligation to obey political authority, respect trew, and militarily defend
the country. At certain times of great social digor the church’s own
fellowship has superseded men’s natural politioalety. This was not
always bad in the short run and often was a gireasing. It invariably is
bad in the long run but no one should be too fanikpplying the bloody



lesson of church-state separation to failed statexse only form of social
organization and protection may be a church diacese

Most of the earth’s map however is not of fdigtates. The map
shows men bound together in territorial communitiggganizing their
common life under some kind of authority/leader andd by some form of
law within some territorial limit. Language, ethitycand religious loyalty
have all shaped the military configurations whitthmately settle border
disputes and impose order. A significant deterntimuicommunal identity
becomes the shared memory of sacrifice and baitliefieaths that define a
body politic — its meaning and the reaches of aslbrs.

Let us here consider an analogical resonance bataleurch and
nation which is inaccessible to the confused modand hostile to God and
gender differences as a source of social obligaimte this analogical
approach is a difference in category from the retiist notion that public

ethics is applying “universal principles of sogiadtice” to political life.

National identity is inscribed in men when thera isody of men prepared
to sacrifice for and defend a corporate body. Th@bviously strengthened
when there is a shared memory of ancestors whofoaght and died for
such a corporate existence. Unlike the churchetl®eno guarantee that any
nation shall live forever. The rise and the dedtomcof great cities,
kingdoms and nations comprises a great deal of humsdory. Still the
Church lives amidst the nations and the Churchoeas present for long
enough that it has shaped not only herself buttihporate communities
which surround her. The first covenant that God enadh Abraham who
was to be the father of a multitude of nations masked by circumcision.

Every male in the household was bound by the blettithg of circumcision.



These men and the duty to sacrifice for the whelgpe formed the outer
circle of duty surrounding the other circles of tteav and the inner circle of
the priestly service to the temple and God’s preseiihe Christian nation is
likewise built on a brotherhood of civic friendstapd military sacrifice
which forms a fence around the law and the Chutetoaship. This
fundamental bond of sacrificial loyalty (who shéduls blood with me this
day shall be my brother) deeply resonates witreteenal brotherhood
instituted by Christ (greater love than this hadhnman but that he lay down
his life for his friends). The national brotherhsauf sacrifice are “imperfect
unions” that are limited in territorial authoritp@temporal duration. They
are kingdoms of this world and yet under God.

Secular means “in this age”. It das®t necessarily mean atheistic.
The development of armed corporate actors exerrtbia lethal force of the
state and yet allowing the freedom of the Churchlbeen a hard won
victory in Christian history. Understanding ourtbiy in terms of the
natural and religious fraternal roots of natiornattence will be
indispensable as we formulate a response to thegargebrotherhoods of
Islam. These natural territorial fraternities caavyide the
crucial social capital needed for the developménisi nations in the
Islamic cultures. These Islamic nations pose aifstgimt obstacle for any
definition of an Islamic ummah which considersiterral loyalties a non-
Islamic social construct. This is analogous to ofhe great lessons of the
Cold War — whichever side could better harnesgttaotism of national
identity would win in that local theatre. The Islammmah without limits is
encountering the independent nations of the Islamidd. The five most

populous Islamic nations speak dominant languatiess than Arabic. That



fact may be considerably more important in formuakag just foreign policy

than principle Ill..c in a scholastic treatise astjwar.

Jihadists of the non territorial ummah will coresidny territorial
definition of the State of Israel as an affrontwili view the unprotected
Christian churches of the global south as an oppdyt to advance. The
Church whose founder clearly states that His kimgaonot of this world
remains unarmed. The Christian nations who arkisfworld however must
fulfill the obligations of those in civil authority- to employ force when
necessary to insure justice. This is the vocatiahthe duty of the Christian
nation—we are the fence around the temple, thecimen of Joshua
surrounding the priests who carry the ark. It se@sial that prudential
judgment, not pacifist bias, determine the usdefGhristian sword.

Likewise religious men must be aware of the hatoedeligion that
many secularists in Israel and the United Statdsanaoward Muslims. We
cannot allow this to turn our nation’s war agait& jihadists into an all out
war against Islam. For those of us educated by,msa$ave to turn a hard
eye to the kind of bigotry that says a woman irei“doesn’t fit in
America”. We should also be careful with those ftiagan Americans who
see strip clubs and pornography as free speedréwiffended by the public
prayer of both Muslims or Christians. The Christiemmpet in the war
against the jihadists and for the restoration afawun moral footing as a

Christian nation has not yet been fully sounded.

That the church does not wield a sword does néerttze sword
ungodly. For while the priests blew the trumpetd earried the ark into the
Promised Land, Joshua.. “lifted up his eyes antlddand behold, a man

stood before him with a drawn sword in his hand dmshua went to him



and said to him, Are you with us or our advers&iésd he said, “No, but
as commander of the army of the Lord | have nowedifhe nation under
God does not confuse its will with God’s, but itlds its sword in fear and
trembling with a willingness to repent when wrong tvith no fear of
fighting for the right.

On the day he was assassinated, John Kennedyd&eared these
remarks:

"We in this country, in this generation, are --dwstiny rather than choice -
- the watchmen on the walls of world freedom. We therefore that we

may be worthy of our strength with wisdom and waat;y and that we may
achieve in our time the ancient vision of 'peacearth, good will toward
men.' That must always be our goal, and the rigideess of our cause must
always underlie our strength. For as was writtendaago: except the Lord
keep the city, the watchman waketh but in vain"

Now, as then, Christian nations face a dangerauklwequiring a
fighting faith and Christian leaders who understreduties of the nations.
For in the same breath that Christ defended thermisg of his Church, he
recognized the sword of the nations.

Jesus answered , “My kingship is not of this warildmy kingship

were of this world , my servants would fight...

There is deep confusion about the right orderinGlofistian love and
the proper public roles of men in both the fratersion and the apostolic
brotherhood of the Church. The confusion began bmymwhen Satan could

not imagine bowing to the Son of God. Since thehdsewaged a relentless



war against the Father and obedient sonship. Toeide sharpens the
sword of the confused heretic as he blunts theeptiove sword of the nation
by perverting the order of the Church. Unable to afight in open battle he
slips behind the lines to confuse the love of tteherhood Christ instituted
to carry his presence in the world. The commarghtwifice is for every age
— a separation, a killing, and a restoration of cmmion. To separate
ourselves from the confused death culture whiclggts abortion, honors
sodomy and strengthens our jihadist enemies abveadjust extract the
feminist implant from the Christian’s brain and i@re the atheistic cataract
from our nation’s eyes. We must be willing to degtthe Destroyer by
killing his executioners. The Lord will keep outycand the watchman shall
not watch in vain when with no apology or falterngjce we restore the
brotherhood of courage that girds both our Churahraation.(6)



Notes

1) This essay is built on a variety of anthropot@djworks and scriptural
expositions. | have not deliberately stolen sergsrmt nothing here is
original. | have absorbed the works in the biblaggry and attended the
“Letter and Spirit Conference on Love and Sacrificg the St, Paul Center
for Biblical Theology in Pittsburgh, Oct. 27-28,d80 This unique gathering
of disciplines by Dr. Scott Hahn allowed a facddoe oral tradition to
inform a new equally impressive text. Professoritdahd managing editor
David Scott have produced an ingenious combinaifartassics and new
articles inLetter and Spirit- a yearly journal dedicated to scripture theology
and liturgy. It was a rich experience and this g$sa response to the event.
The lectures by Dr. Tim Gray drhe Todah and the Eucharisbd by Dr.
Brant Pitre ondesus and the new Priesthoadre especially inspiring. At
the conference | rather incoherently complained fitvaa Catholic
understanding of sacrificial liturgy there was wag much spousal and
familial imagery and not enough priestly “blood loaf the warrior band.”
The last night’s liturgy with the altar filled witihe apostolic brotherhood
was a better comment than any | made. (As somearyesympathetic to a
generous renewal of the Tridentine mass, | am lstnogv much more
conducive the Novus Ordum is to both the proclaomatif the word and the
iconic power of apostolic concelebration.) Thie&tion is sent in
appreciation to David Scott and in hopes to Dr.dBpére that he might
utilize approaches he may not otherwise considarsarscriptural work on
the Catholic priesthood. | have tried to bring itigghts of religious
sociology, the anthropology of male groups, thénaygology of sacrifice

and violence and my own reading of Scripture te thuestion.



2) Have we been reduced to the bizarre contentiainthe Catholic Church
Is a two thousand year old front for a gay adopéigancy? It makes one
yearn for theDaVinci Code

3) a)Benedict on the Twelve

“An evident sign of the Nazarene's intention tthgatogether the
community of the covenant in order to manifestt ithe fulfillment of the
promises made to the forefathers, who always speadmmoning,
unification and unity, is the institution of the &lve. We have heard the

Gospel of the institution of the Twelve.

| now reread the central passage: "He went up thentain and summoned
those whom he wanted and they came to him. He afgzbtwelve (whom
he also named apostles) that they might be withdnthhe might send them
forth to preach and to have authority to drive dertnons: He appointed the
twelve ..." (Mark 3:13-16; cf. Matthew 10:1-4; Lukel@-16).

In the place of the revelation, "the mountain,"haain initiative that
manifests absolute awareness and determinatiauns gesstitutes the
Twelve so that they might be witnesses and henagitfshim of the arrival

of the Kingdom of God. There is no room for doutmcerning the historical
character of this call, not only because of thegaitly and multiplicity of
testimonies but also because of the simple fattthiganame of the Apostle
Judas, the traitor, appears despite the difficsifat including his name

could imply for the incipient community.



The number 12, which evidently refers to the 1Retsi of Israel, reveals the
meaning of the prophetic-symbolic action impliedhe new initiative of
founding the holy people again. After the down&dlthe system of the 12
tribes, Israel awaited the reconstruction of tiystesm as a sign of the arrival
of the eschatological time (this can be read inctheclusion of the Book of
Ezekiel 37:15-19; 39:23-29; 40-48).

By choosing the Twelve, introducing them into axaaunion of life
with him and making them sharers in the same missf@nnouncing the
Kingdom with words and deeds (cf. Mark 6:7-13; Matw 10:5-8; Luke
9:1-6; 6:13), Jesus wants to say that the defmiime has arrived; the time
for rebuilding God's people, the people of therities, which is now
converted into a universal people, his Churélope Benedict; Wednesday
Audience, 3/15/06 beginning his catechesis on theastolic nature of the
Church. This talk entitled - Church: The presence 6 Christ among

men.)

b) Israel as first born son

“I fell in love with Israel

When he was still a child

And | have called (him) My son
Ever since Egypt” (Hos 11:1)

For | am ever a Father to Israel,
Ephraim is my first born. (Jer31: 7-9)



4) Dr. Tim Gray'’s talk on Todah at the Love and8&me conference is
deeply implicated in the argument here but | amaix to integrate his
insights in my text. | am remembering Gray'’s tallotmonths later without
notes. He presented the Eucharist as a kind of T aath these similar
characteristics: a) as a public prayer (requirimgyan — ten Jewish men),
b) as dealing with a life and death matter, c¢) emn@embrance of the deeds
of God and d) as a type of sacrifice meal whichwhele congregation
could share in. e) as a prayer only to God.

| would only comment on the relationship of théjzinature of the
service and the inclusion of the whole congregaiticthe sacrificial meal. |
think of the priesthood as a sort of walking mingkedicated only to God
the Father. The priest in collar is often considenepersona ChristiCan
we also think of him as belonging to the Twelve s-aacorporate member
of the public body who represents the whole pedjdewell as the
individualistic “priest as Christ” identity whicls ia true part of his character,
we might also see him in his communal identity aseanber of the Twelve.
It is in that capacity at the liturgy that the gtieepresents the whole Church
— the priest is a walking minyan not because heading a congregation
but because he is sacramentally tied to his fefjaests and bishop who is
tied to his fellow bishops and the pope who are toePeter and the apostles.

The fact that children and women are brought bath Baptism and
the Eucharistic meal is a fundamental liturgicatetent about their
liberated status in the Church — but it is not wimany of our feminist,
egalitarian or anticlerical friends contend. (éam “status” here without
connotations of self seeking but as one’s rightfate in the ordered

community.)



5) For all the talk of the Church’s “rich traditi@f social teaching” there is
a dearth of reflections about the nature of theonawhich along with family
Is considered by the church a “natural communithé Church indeed has
been an opponent of many national movements inafuthie early
development of the Italian state. These positiasloften been born of
practical defenses of institutional prerogativése Philippine Bishops are
one body which has written a more reflective stateinabout the nation as a
form of public life. Pope John Paul Il was strigias both a faithful pope
and an ardent patriot of a nation he unabashedgdlo In his book

Memory and ldentityhe talked about “not a theory but a witness”isf h

own nation-Poland. He noted that “the nation ec®@amunity of men united
by ties above all of culture... the nation is theag educator of men of
community and it possess a history which goes teyoe history of the
family and individual.” He recounts Polish miliyabattles and he considers
military deaths to be sacrifices for the commondydée recounts as Pope
the response of peoples in Africa and Asia to fesussion of the
Importance of national culture and the hesitanciuropeans to embrace
the same vocabulary. He suspects of Europe a fiadginalist “ sentiment
but he says that is only possible because the ky&wrmans, and Italians
do not imagine their European Union will really &bl their national
identities. Pope Benedict XVI seems more in seaf@ Christian Europe
than a defender of his particular homeland. Thesepopes reinforce the
suspicion that papal encyclicals about the “samiedstions” are often the
most biography dependent and age worn of all chutigrances. The
Church increases her authority and accentuatesvireunique role as the
Lumen Gentium by recognizing these limits of hempetence. She rightly

concedes as did Our Lord the limited but signiftcamthority borne by



religious patriots who hold public offices of civauithority. It should be
obvious to faithful Catholics as well as men of dadll that when the
Church is confronted with the two natural commustof nation and
marriage she speaks with much more authority ath@usacramental nature

of marriage than when she reflects on the righeong) of the nations.

6) The nation is the fence around the temple. It is the men in arms
who keep the sacred goods of worship, free speech and labor, family
and property inside the homeland safe from the crush of the world
without. Chesterton explained this best and if you have a friend who
cannot read all these pages to be reminded of the nature of the
nation -- refer him to footnote 6.

From Orthodoxy:

“Go back to the darkest roots of civilization, and you will find cities
knotted around some sacred stone or encircling some sacred well.
People first paid honor to a spot and afterwards gained glory for it.
Men did not love Rome because she was great. She was great
because men loved her. In so far as theories of social contract meant
that there is at the back of all historical government an idea of content
and cooperation, they were demonstrably right. But they really were
wrong that men ever aimed at order or ethics by a conscious
exchange of interests. Morality did not begin by one man saying to
another, “I will not hit you if you do not hit me.” There is no trace of
such a transaction. There is a trace of both men having said, “we
must not hit each other in the holy place.” They gained their morality
by guarding their religion. They did not cultivate courage. They fought
for their shrine and found they had become courageous. They did not
cultivate cleanliness, they purified themselves for their altar and found
that they were clean. The history of the Jews is the only early
document known to most Englishmen and the facts can be judged
sufficiently from that. The Ten Commandments which have been
found substantially common to mankind were merely military
commands; a code of regimental orders, issued to protect a certain
ark across a certain desert. Anarchy was evil because it endangered
the sanctity. And only when they made a holy day for God did they
find that they had made a holiday for men. “



7) A Tribal Tale of Sacrifice and Saation History:

The Elect, the Killinghe Communion

The Father God set aside a garden on thle maatwarring world. In the
garden he set aside man in his image to orderasimmas by killing the Evil
One who was Chaos. But man fell to the dragon.nThe Father set aside
his Son and sacrificed Him against the teeth ofitiagon to free men from
bondage and win a foothold on the earth. His Seausu the dragon and
circled spaces where the dragon could never rile.fleedmen were set
apart as a royal priesthood to forgive sins antl@atsdemons in preparation
for the final Sacrifice. In the end, the Priest-&will come for the Final
Sacrifice. No more will our lambs and sons be fethe one who prowls.
The Beast shall be the Victim. Justice will beaesd by the killing of the
Evil One and the twisted ones who served him. &kell be great feast and

it shall last forever.
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